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“And he shall scoop from there his full three fingers full of its fine flour and of its oil”

HKB”H the Supreme Heavenly Priest Takes the Best “Kometz” from
Our Torah Study and Fulfillment of Mitzvos

In this week’s parsha, parshas Vayikro, we learn about the
“korban-minchoh”--“1% amm 1p~. It differs from all of the
other offerings which are brought from animals; the korban-
minchoh is brought from vegetation — from fine flour to which oil
and frankincense are added, as it is written (Vayikro 2, 1):

1w WYY PXM 13RI Y1045 MmN 127p 2Mpn D won”
1X0P X190 DWN YP1,0750 10X 12 YK Axam,anab oy inn
MM ANIIR DX 50 opm ,annad Y by mnwm anbon
When a soul will bring a meal-offering (a — “15 mnm ™ NWK
korban-minchoh) to Hashem, his offering shall be of fine flour; he
shall pour oil on it and place frankincense onit. He shall bring it to
the sons of Aharon, the Kohanim, and he shall scoop from there
his full three fingers full, of its fine flour and of its oil, as well as all
its frankincense; and the Kohen shall cause its memorial portion
to go up in smoke upon the altar — a fire-offering, a satisfactory
.aroma to Hashem

Rashi comments: nmaap 551 wo MmN XY ,A™pn D won”
i pajal 1“apn MK MY - amn 2TINAY 1977 M, AmNa XOX 1A
“IwD) 3MP 19X 1OV “soul” was not used with reference to any
voluntary offerings except for the meal-offering. Whose practice
is it to dedicate a meal-offering? It is a poor person’s. HKB"H
said: I consider it on his behalf as if he offered his soul.

Now that the Beis HaMikdosh has been destroyed — due to
our countless transgressions — and neither the Kohanim, Leviim
or Yisroelim are able to perform their prescribed service, we are no
longer able to actually bring a korban-minchoh. Nevertheless, we
learn from the great author of the Bnei Yissoscher, who writes in
his Derech Pikudechoh (Intro. 3, 5), that any mitzvoh which we are
unable to actually fulfill today, we are still required to examine and
study the reasons and implications associated with that mitzvoh.
Thus, we can ascertain how to at least fulfill the mitzvoh in
thought; by doing so, it will be considered as if we actually fulfilled
that particular mitzvoh.

In our current state, we, the holy Children of Yisroel, exist in
exile as poor paupers who would ordinarily donate a korban-
minchoh to Hashem. Therefore, it behooves us to seek the
essential lesson inherent in the offering of the korban-minchoh.

In this manner, we can at least bring Hashem a korban-minchoh
in thought and in an altemative form--which the Blessed One will
treat as if we had actually brought a real korban-minchoh.

“Fine flour mixed with oil”
Combining Torah-study with Good Deeds

Let us begin our journey by introducing a statement of Chazal’s
in the Midrash Tanchuma (Acharei Mos 10):

SORIWYY 1“apn MK 2D TNY WPt naw 0“apn nox”

795nn 191D NP PAMPHR DNNY 0Yp wIpnt naw T S

1POYN 05y 105NN THa 0T WIPNT N PRW 1a11,00%Y
05V PIDonn 1M NP PHOIWN 1AW 11N MaTa

Anticipating the destruction of the Beis HaMikdosh, HKB”H
said to Yisroel: “When the Beis HaMikdosh no longer exists, how
will you achieve atonement? Occupy yourselves with words of
Torah, which are analogous to sacrifices — they will atone for
your sins.”

With this idea in mind, let us consider how words of Torah
represent an alternative to a korban minchoh. We find in the
Midrash that “n%1p”, fine flour, alludes to the Torah. For, one must
labor to refine one’s leaming just like one refines coarse flour. The
Sifsei Kohen in parshas Pinches (Bamidbor 25, 5) provides us with
a beautiful allusion. When we spell out each letter of the Hebrew
word for fine flour, N“9Y, we get the following: 1“1 TN 7“n0.
The numerical sum of these letters plus one equals the numerical
value of the word 611 ,71*11n.

Notwithstanding, to achieve the ideal state of perfection,
Torah must be combined “taw2”, with oil — which represents
good deeds. This is explained in the Midrash (Bamidbor Rabbeh
13, 15) discussing the offerings brought by the heads of each tribe
during the inauguration of the Mishkon.

We see, therefore, that even during this bitter exile, when we
no longer have the Beis HaMikdosh, it is imperative that we bring
a korban-minchoh to Hashem in an altemnative form in order to
fulfill, in the best way possible, the words of the possuk: won”
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“m% MmN 127p 2mpn --when a soul will bring a meal-offering
(a korban-minchoh) to Hashem. As we learned from Rashi: ™ ”
“ny - amm 21N 11T — it is a pauper who brings a korban-
minchoh. This alludes to times of exile, when we are truly paupers
both physically and spiritually.

Concerning periods of exile, we have leamed (Beroches 8a):
Sw mnx “1 XOX mMya a“apab 1 PX wIpna N inw orn”
“12%1 1551 — in the aftermath of the destruction of the Beis
HaMikdosh, the only thing remaining for HKB”H in His world is
a mere four cubits of halocheh. Hence, during times of exile, we
must continue to offer Hashem a form of the korban-minchoh:
“1121p 71 NY1P” — an offering of finely, refined flour — by toiling
in our Torah-study to clarify the true meaning of each and every
halocheh until it is as clear and pure as well-refined flour; pxn”
“w 1Sy — then we must combine what we have learned with
good deeds, representing oil; “ama% mby 1N” — and we must
sanctify our thoughts, like pure frankincense, by devoting our
Torah-study and good deeds exclusively to Hashem.

“And he shall scoop
from there his full ‘kometz

12

Following this lead, let us proceed to delve into the mitzvoh
of “kmitzeh” — taking a scoopful of the “minchoh” with a unique
three finger procedure — that was an integral part of the korban
minchoh ritual: 1¥1pP X151 DWN YHP1,0%157 11K M2 X AXam”
MM AN NN 150 opm ,annad Y by mmwm anbon
“15 M M WX — he shall bring it to the sons of Aharon, the
Kohanim, and he shall scoop from there his full three fingers full,
of its fine flour and of its oil, as well as all its frankincense; and the
Kohen shall cause its memorial portion to go up in smoke upon
the altar — a fire-offering, a satisfying aroma to Hashem. 1t is
important to understand, what is the practical significance of this
procedure? Why does the Kohen take a mere three-finger scoop-
-to offer on the altar as a satisfying present to Hashem — from
the entire meal-offering brought by the pauper?

Surely, this unique ritual possesses an underlying message of
great significance relevant to a Jew's service of Hashem. Let us
begin by examining a fascinating Midrash concerning the creation
of man (B.R. 8, 5):

JIWKAT DTN DX MINDAY 7“apa Naw aywa ) ino 2t K
N72' YK DMNIX DT NI DM DY NAWA ORYN 1wy
nNRI TER (KX D 0'5an) NOT K1 KT LN MmN D
NNNT,DTON Y01 KITW X727 101X TOR Ipw) DHSwI pIY Wiy
DT WY KITW N2 0N PTY ,DMpW 1Y1DW X712 YN 0N
J[mamm 5w] Xvvp 5157 X127 X MmN oYY

2NOT NI NTA LPIRD 1Ywm nnx Svy aapn nwy
,1“apa MDY MW RO MINK AN NNK dwm (2 0 OXT)
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MM :wa] 5w AP0 DIOON AN INX 1 DmYa o
71D B*9N) 2TNDT KT KT YINT [0 MK TOyn , [nnx avapn bw
STIXN PANND NNRX (2

When HKB”H decided to created the first man, Odom
HoRishon, the ministering agents were not all in agreement with
this decision. Conflicting groups felt that man should be created,
while others felt that he should not be created. Chesed, Kindness,
said that he should be created because of the acts of kindness
he performs. Emes, Truth, said that he should not be created —
arguing that he is full of lies. Tzedek, Righteousness, argued that
he should be created, because of his righteous and charitable acts;
while Shalom, Peace, felt that he should not be created, because
he is extremely argumentative.

In response, HKB”H took Emes and threw him down to earth,
as the possuk states (Daniel 8, 12): XX NN Pwm — and
Emes was thrown down to earth. The ministering agents said to
HKB”H: why are you abusing Your trademark in this fashion? As
Rashi explains, HKB”H’s trademark is truth.

All of the commentaries are baffled by this Midrash. Why did
HKB”H choose to throw Emes down to earth. Firstly, if HKB”H
wished to create man despite Emes’s objections — that man is by
nature a liar — no one could prevent Him from doing so — even
without tossing Emes down to earth. Secondly, if HKB”H intended
to provide the angels with a response, what message did HKB”H
send them by throwing Emes down to earth?

The Yefeh Toar explains that Emes represents the Torah, as
indicated by the formula of the berachah: nmn 1Y 1M AWK”
“nnX — Who gave us the Torah of truth (Emes). Now, the angels
forming the group of Shalom were also against the decision to
create man. They argued that he is prone to fights and disputes;
his internal inclination, his yetzer, will persuade his body to battle
and dispute his soul, causing him to sin. Yet, HKB”H left Shalom
alone and chose to take Emes — representing the Torah — and
throw her down to earth. This demonstrative act indicated that
HKB”H ultimately planned to give Yisroel the Torah down on earth.
By occupying themselves with Torah study, they would have the
ideal remedy to combat the yetzer. As the Gemoreh (Kiddushin
30b) explains, the Torah is the antidote for the yetzer hara.

In this manner, he explains the ministering angels’ objection:
nNN 15Yn 5w 1UD3wHK DOON AN ANNK T DMmhvn
VAR 1 — Master of the Universe, why are you abusing your
trademark; bring Emes back from earth. This is very similar to
the angels’ argument at the time the Torah was given (Shabbes
88b): “ITPHN > OTX 121 1)10TN D WNKN " — what is a mortal
that You should remember him or the son of man that You should
recall him? They claimed that it would be an insult to the Torah
to remain down on earth among such lowly, physical creatures.
Instead: “mD™wi Yy 9 mIN” — bestow Your glory upon the
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heavens. HKB”H replied that indeed the Torah would be glorified
and honored by being given to Yisroel. For, the possuk states:
“MPXN YAIXN NRX" — Emes (truth) will sprout forth from the earth
— only down on earth can the Torah be clarified properly.

“Truth will sprout from the earth” Like a Fruit
that Sprouts when the Debris Is Cleared away

Following his hallowed trail, T would like to propose an
interpretation of our sages’ enigmatic portrayal of this heavenly
dialogue between HKB”H and the groups of angels. He tossed
Emes down to earth so that: “mnaxn yaxXn NnAX”-- Emes (truth)
will sprout forth from the earth. How does this act constitute a
decisive rebuttal of Emes’s original argument: 191DW X173 YX”
“ompw — that man should not be created, because he is
by nature a liar? First, though, let us address Yisroel's sweet
psalmist’s words (Tehillim 88, 12): “maxn yaNn nnax”. Why is the
clarification of Emes defined in terms of growth from the earth?

It appears that with this particular phraseology: nnx”
“maxn yaRn, David HaMelech conveyed to us an essential fact
concerning the refinement and revelation of truth in this world. It
is truly analogous to growth from the earth. A fruit must be refined
and revealed from within its husk and outer peel; wheat must be
separated from the chaff. We have learned in the Gemoreh in the
name of Rashbi (Beroches 55a): “Jan X592 725 WwbHK ‘NKw” — it
is impossible to have wheat without chaff. In the exact same
manner, the truth must be revealed from within the depths and
context of lies; it is necessary to separate out the illuminating
elements of truth from the falsehood. Since we have already
learned that Torah is compared to fine flour, let us examine the
process of how wheat is grown and ultimately processed into fine
flour.

To begin with, the earth must be plowed and the rocks must
be removed so that the ground will be suitable to yield produce.
Next, the seeds of wheat are planted, the ground is fertilized and
irrigated with water, and the process of growth begins from the
depths of the earth. The external shell of the seed decomposes
underground, and the new growth sprouts forth from amidst the
decomposition.  Thus the wheat sprouts forth, breaks through
the surface of the earth and is revealed above the ground. This,
however, is not the end of the process. The thorns and debris
that surround the wheat and threaten to ruin the produce must be
cleared away. With these laborious steps the process is finally
completed and wheat worthy for consumption is produced.

After the wheat has been grown, a new process begins —
transforming the wheat into fine flour. First, the wheat must be
refined a separated from the surrounding chaff. Then it must be
finely ground into thin flour. This flour must be sifted to remove the
impurities. Only after all of these steps have been performed is the
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true “solet,” the desired end-product obtained. Now, one is ready
to bake bread from this fine flour. It is not for naught that we bless
and thank Hashem for the final product of this complicated process:
“YINTT TR 0D XX 09 PR 1pYX 1 INK 7112” — Blessed art
Thou, Hashem. .. Who brings forth bread from the earth.

“And this stumbling-block
will be under your control”

This, then is the meaning of the possuk: “mnRYnN yaXn NnRN”
— the truth is only revealed after this painstaking process of
growth from the earth. For, it is impossible for a lowly, physical
being to arrive at the truth of a matter without first removing all of
the thorns surrounding the rose. The veils of falsehood must first
be removed to reveal the underlying truth, in the sense of (Tehillim
12,9): “T1aYan D'wwA 21a0” — the wicked walk on every side.

This process of clarifying the truth from the surrounding
falsehood s ever so apparentinthe study of Torah. Itisimpossible
to arrive at a true halocheh, based on legitimate Torah precepts,
without first considering all possible scenarios. Initially, the truth
is not apparent, yet with HKB”H’s assistance the path to the truth
is eventually illuminated. Based on the possuk in Yeshayah (3, 6),
the Gemoreh describes this phenomenon as follows (Gittin 43a):
DX KYX 17N ™M27T SV MY DX PN - T NN DR Swonm”
“11a Swa1 19 — “and this stumbling-block is under your control,”
a person does not arrive at the true meaning of words of Torah
unless he has first stumbled in interpreting them.

The process of refining the truth also applies to the issue of
the performance of Mitzvos. 1t is impossible to serve Hashem
with the perfect mindset and intent from the outset. As we have
learned in the Gemoreh (Pesochim 50b): ,37 AKX T 37 1MAX"
XOW TIMnw ,mMwY XYW b Y AX MY/ 717N DTN P10y oYwb
“TnwY Xa WY — one should strive to engage in Torah study
and the performance of Mitzvos even if one’s intent and purpose
are initially insincere or misguided; for, by performing Mitzvos in
this less than ideal manner, one will eventually come to perform
Mitzvos in the desired, ideal manner.

Intheintroductionto the sefer Teshues Chen, authored by Rabbi
Gedalyahu of Linitz, zy”a, a pupil writes the following in his name:

mywn Syal Y1 »271 10 7annt 2770 b NynY WKy
XYW 171N2 DTN Py oYY (:3 0NED) YT DINKNA MIRY [N
M DY PRY DY nYn mynwnd Xp1T Ninw ,anwb
nmbyY AwoX 'NYaw 1m0 ,71an owa nTavb 1050 nbnna
nonbw ndw Sy abnn yob XY oX ,andya obion nabw by
Lawhn oTIp MwY XSw neab X P, mnn

He focuses on the word “D91Y%”, meaning always, in the
phrase “TX P1OY* O9WY". From the use of the word “D91YY”
he deduces that this is not only a recommendation for less than
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ideal circumstances but is actually an essential step in the process.
To achieve the truth regarding the performance of Mitzvos and
service of Hashem, it is necessary to initially perform Mitzvos and
serve Hashem with improper intent. It is analogous to climbing up
a ladder. Tt is impossible to reach the upper rungs of the ladder,
without first stepping on the lower rungs.

This coincides beautifully with what the Maor Einayim (Likutim
parshas Nitzavim) writes regarding Chazal's statement in the
Gemoreh (Beroches 34b): Dprx TRV T1wn HSyaw Dipn”
“TAY OPX DM — in the place that penitents stand, the
thoroughly righteous do not stand. After all, penitents, “ba’alei
teshuvah,” have sunk to the depths of falsehood and darkness. In
that state, they cameto recognize the emptiness, meaninglessness
and lies that permeate our lives. Hence, when they step out of the
darkness, they are able to appreciate the enlightenment of truth
more so than a person who has never sunk to those depths. This
is the lesson conveyed by the wisest of all men (Koheles 2, 13):
“wIna 7 7INA 1D mbovn m hia=labl N ww NN RN
— and I perceived that wisdom exceeds folly as does the light
exceed the darkness. One cannot fully appreciate the light until
one has been stuck in the darkness. Similarly, the truth cannot be
fully revealed until it is seen in relation to its opposite--falsehood
and lies.

The Rectification of Falsehood Occurs
when It Is Used to Reveal the Truth

Let us present the thought-provoking, yet alarming, words
of the Sefas Emes (Toldos 5633). He writes that in the realm of
falsehood, it is impossible to arrive at the point of truth without
combating falsehood with devices of falsehood. This, in fact, is
the method by which falsehood is rectified. This explains why
Yaakov Avinu — who is associated with truth, as per the possuk
(Michoh 7, 20): “apy nnX NN — grant truth to Yaakov —
employed trickery and deception in his dealings with the wicked
Eisav in order to acquire the blessings. He states that it is not
considered a lie if the ultimate goal is to arrive at the truth. Then
the Sefas Emes adds:

7“apn NMD AN LNKIPYWT KnYY XApaw A ov1va NI

551 0N 2%3W N NN TP T YY1 L,RPIT A1 T Y nnRab Kb

N2 DR 0 PRI DYDY PR ApW D Apw Sw o mbhan T Tnyb
Spw 1271 Svan nnx amp1 oS

This world is referred to as “almah d’shikrah,” a world of lies. It
was certainly HKB”H’s design that the truth be revealed specifically
in this manner. Guided by a pure focus of truth in a man’s heart,
he can overcome many elements of falsehood. As we know, alie
has no legs to stand on; therefore, a single truth can eradicate a
large body of lies.
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In this manner, we can comprehend the words of our sweet
psalmist: “rmaxn yaxn naX” — truth shall sprout from the earth.
Clarification of the truth by human beings on earth requires a
process of growth and development. The thorns and debris--
representing the forces of falsehood that embrace and envelop
the truth — must be removed. The external coverings must be
ground down and sifted out. Eventually, the unadulterated truth is
revealed in her full glory and majesty.

Now, let us return to our sages’ enigmatic words. At the
time of creation, HKB”H sought the ministering angels’ counsel,
whether or not to create man. Emes, representing truth, voted
against the creation of man, on the grounds that: 199w X122 SX”
“@mpw — he is full of lies by nature. To supply a resounding
response: NI KT ,7IRY 1>Ywm nnx Sv) ,a“apa nwy "
“AXIN NNX Swm 2n5T — HKB”H took Emes and threw her
down to earth. This divine act was meant to demonstrate that
truth can only be revealed by means of an arduous process; the
layers of lies surrounding it must be cleared away. As we leamed
from the Sefas Emes, this process serves to rectify the falsehood,
as well, since it served as a means of arriving at the truth.

The other angels, observing this divine act, were perplexed.
Not comprehending, they remarked: atan anX o ombya pav”
“PINT 9 NNX aSyn Pw aro>ubX oon — Master of the
Universe, how can You abuse Your trademark in this fashion? Bring
Emes back up from earth. To explain the significance of HKB”H'’s
response, the Midrash cites the possuk: “mRXnN yaXn NN —
truth shall sprout forth from the earth. In other words, the truth
of Torah can only be revealed through a process of growth and
development on earth. It necessitates man’s laborious efforts to
remove the thorns and debris until the polished halocheh is arrived
at — resembling pure, fine flour.

Let My Soul Be like Dust to All

Let us expand on the subject of why HKB”H threw Emes down
to earth. The ZeraKodesh, authored by the holy Rabbi of Rophshitz,
zy”a, (Ha'azinu), provides us with a wonderful interpretation of the
verse that appears toward the end of Shemoneh Esreh: *won”
“m1rn %35 1pyd — and let my soul be like dust to all. Here are his
illuminating words:

;19 N1 wrrda LLan 9aY 1oy won L pYYonn 1N mm”
0913w M 1 YO 1Y MNYnw 5y AN DRI DK AT
N1 Yar Yy Doomw an Yow yaNa 1xn XYD1 XYbia Tiv
Sarnw an Y5 191, T8N DINK 72T N1 52w X AN nnnxn
AN TV XN M ND1RTLa LN

,NDIVIW PYTY 210 NX PN NXP AN 172N YAINAOW , X1 1vm
D2 X2 NDIPWLI AW NYYIDW TV ,AMYT M 21w am nbom
TV 05720 70 NN, AN M SYIDW AwITPaw 12T APN P
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7DYD WHN DMMIKW 171 ,12530 N572 Y01 yAaNa 1 onb Nxann
02,9319 595 210 12 PRY PYY AR I K 127 Yonw ,1an 9aY
JIDYD 12w MU TWIT PXIXT 110 NOXIN W) 1D

He remarks on the phenomenon of growth from the earth.
We see that although the earth is composed of dust and dirt, all
sorts of bounty and good things grow from the earth. Remarkably,
the more fertilizer that is added, the more and better things grow.
This occurs despite the fact that fertilizer is disgusting. In fact, the
dirtier and more decomposed the better.

The secret, however, is that the earth finds the minute good
that still remains within the manure. From that tiny positive, good
element it extracts the potential for growth. Consequently, some
element of kedusheh results from this refuse. Subsequently, we
are able to recite the blessing of “He Who brought forth bread from
the earth”--yaNi 1n onY X*¥ma — and all of the other blessings
that we recite over things that we derive pleasure and benefit from.
This is also the message conveyed by the words 955 1oy "won”
“mn-- and let my soul be like dust to all. From all things, even
those things that appear to be devoid of any good, such as dust,
let my soul find sparks of kedusheh to extract.

Let us embellish his sacred idea with a small idea of our own.
We know that man’s body was formed from the dust of the
earth, as it is written (Bereishis 2, 7): BTN NN DPOK 71 1M
“MNTXT 19 DY — and Hashem G-d formed the man of dust from
the earth. So, just like HKB”H created the earth with the unique
power to refine sparks of kedusheh — even from manure — so
too man, who was created from the earth, possesses this same
potential. Man has the ability to refine the sparks of kedusheh
wherever they may be found in this world. This is the meaning of
our prayer: “mn 955 9oy xwoHin”-- and let my soul be like dust to
all. We are praying that we may manifest the very same potential
that HKB”H implanted in the dust of the earth — from which man
was created.

For this reason, HKB”H threw Emes down to earth in response
to Emes’s claim that it would be preferable if man was not created.
HKB”H indicated that just the opposite was true. For, the earth
has the potential to reveal sparks of kedusheh even from manure
and thereby to produce vegetation such as wheat. Similarly, man
who was created from the earth, has the potential to clarify and
reveal the truth from within the shrouds of falsehood--yaxXn nnx*
“rmnxn — truth shall sprout forth from the earth.
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HKB”H Chooses the Finest Scoopful

Continuing on along this exalted path, let us proceed to explain
the deeper significance of the mitzvoh of “kmitzeh” associated
with the korban-minchoh: y1p1 ,0%a50 1IN M2 5K AN=am”
NX 17157 opm ,anmb Y5 by mmwm anbon 1xnp XYn own
“1% MY ™M AWK an2ma anoIX-- He shall bring it to the sons
of Aharon, the Kohanim, and he shall scoop from there his full
three fingers full, of its fine flour and of its oil, as well as all its
frankincense; and the Kohen shall cause its memorial portion to
go up in smoke upon the altar — a fire-offering, a satisfactory
aroma to Hashem. The Gemoreh (Yoma 19a) states: 15 1"
“1137 K31 XMYW — the Kohanim are the agents of HKB”H.

HKB”H designed this mitzvoh to teach us a vital lesson. It is
incumbent upon every Jew to bring a poor man’s offering to HKB”H
— a “minchas-oni.” He accomplishes this obligation by engaging
and toiling in Torah study to the best of his ability — to clarify the
true meaning and purpose of each halocheh until it resembles
pure, refined flour. Then, he must combine it with oil — Mitzvos
and good deeds — and, lastly, add frankincense to the mixture —
indicating that he is acting with the purest of intentions.

Once this ritual has been completed, HKB”H, the supreme
Kohen, proceeds to performthe act of “kmitzeh,” as it were: ynm”
“annab Y5 Sy mmwm anbon 1xnp XYn Dwn-- and he shall
scoop from there his full three fingers full, of its fine flour and of
its oil, as well as all its frankincense — from all of our Torah-study
and performance of Mitzvos, HKB”H takes, as it were, the best
scoopful, representing the pure frankincense. nX 1131 MPM”
“1% M) MM AWK I andIR-- and the Kohen shall cause
its memorial portion to go up in smoke upon the altar — a fire-
offering, a satisfactory aroma to Hashem. For this choice three-
finger scoopful is what provides Hashem with true satisfaction.

In summary, we have learned that the purpose of our service
to Hashem is to diligently study Torah and perform Mitzvos until
the ultimate truth is revealed — fulfilling the potential instilled in us
of: “MNXN YAIRN NRNX" — truth shall sprout forth from the earth.
Once we have fulfilled this obligation and have presented the
supreme Kohen, HKB”H, with our poor man’s minchoh offering,
we can request that He fulfill the mitzvoh of “kmitzeh” on our
behalf.

770 1R IRMWT YN 12 e Y anthw a1 oty
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